University of Pennsylvania

ScholarlyCommons
Departmental Papers (NELC)

Department of Near Eastern Languages and
Civilizations (NELC)

2000

Review of Galit Hasan-Rokem (Guest Editor), Folk Culture and
Popular Culture. Theory and Criticism: An Israeli Forum
Dan Ben-Amos
University of Pennsylvania, dbamos@sas.upenn.edu

Follow this and additional works at: https://repository.upenn.edu/nelc_papers
Part of the Cultural History Commons, Folklore Commons, Jewish Studies Commons, and the Near
and Middle Eastern Studies Commons

Recommended Citation
Ben-Amos, D. (2000). Review of Galit Hasan-Rokem (Guest Editor), Folk Culture and Popular Culture.
Theory and Criticism: An Israeli Forum. Jewish Folklore and Ethnology Review, 20 (1-2), 180-181.
Retrieved from https://repository.upenn.edu/nelc_papers/123

The publication in which this item appears has since ceased.
This paper is posted at ScholarlyCommons. https://repository.upenn.edu/nelc_papers/123
For more information, please contact repository@pobox.upenn.edu.

Review of Galit Hasan-Rokem (Guest Editor), Folk Culture and Popular Culture.
Theory and Criticism: An Israeli Forum
Abstract
At a time when folklorists flounder in America, they flourish in Israel. Being under the perennial threat of
department closures, American folklorists have ventured into the fields of public folklore that politicians
have mined. In contrast, in Israel, while making slow and modest progress at the universities, folklorists
have joined forces with non-academic intellectuals and scholars in other disciplines to present before the
public their latest research analyses and their explorations of new directions. Theory and Criticism
("Teoria unikoret") is one of Israel's leading forums for ideas and scholarship. It is an interdisciplinary
journal that appeals to a growing public of academically educated readers and adheres to scholarly
standards and format. The publication of a special issue devoted to "Folk Culture and Popular Culture,"
following shortly the appearance of a volume edited by Benjamin Z. Kedar, Studies in the History of
Popular Culture (Jerusalem: The Zalman Shazar Center for Jewish History, 1996), attests to the
strengthened position of folklore in Israel.
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hagiographic memory and history extremely rare.
Now David Assaf has written a biographical
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shoulders with government officials and Jewish
maskilim, he led a life of glamour and wealth that
made him a king among the Hasidim, hence the
title of Assafs
book. At the height of his
popularity he was arrested, and he lingered in a
Russian jail for twenty-two months, charged in a
conspiracy to commit murder. After his release he
escaped across the border to Romania and settled
in Sadgora where he renewed his life of glamour.
R Israel of Ruzhin was certainly not a
run-of-the-mill miracle worker.
Hasidic oral tradition retains his image and
narratives of his adventures. More than a hundred
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Rich Man and a Beautiful Woman" and "The
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continues to study.
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scholarly

of the
impending cultural disintegration
immigrating Jewish communities, Dov Noy's goal
was to reconstruct the historic narrative traditions
as they were in their countries of origin, before the
onset of the acculturation process into modern life
and Zionist ideology.
Implicit in Galit Hasan-Rokem's synthesis is an
approach that considers the present tradition not
just as a reduction of the past, but also as an

tomes

designed

this book readers

of

cultural forces that are valid in their
own right. This emergent tradition is constructed
out of the fabric of everyday life in modern Israel.
The political protest of Jewish women, "women in
black," and the political behavior of Palestinians
bring forward new symbols for the public domain.
The collective memory that children's literature
fostered in the pre-State and early-State periods
clashes with the one that is represented in the
"cassette music" of immigrants
from countries
under
Islam.
The
researchers
of culture
themselves
have become
cultural
agents who
mediate
between
and
for the
past
present
communities they study. In addition to these
cultural currents, voices from the ancient and
medieval past resonate in a modern Israel in which
the images of the film industry and the popular
press have their visual impact on society.The
additional contributors to this issue are: Yoram
Bilu, Daniel Boyarin, Esther Cohen, Sarah
social

the currently charged world

opinion, the publication

the

emergent,

Tamar
Noam

University of Pennsylvania

post-modernism.
In his actions, research, and teaching, Dov
for
Noy formulated the scholarly paradigm
folklore research in the post-independence
era of
Israel. This was an inherently modernist study of
folklore that sought to record, document and
preserve Jewish traditions (particularly narrative)
at the initial point of inter-ethnic contact. Aware

of

20, Dance

and

and at extricating Jewish
prison-house of piety and
In the formative years of Jewish
religiosity.
religious philosophy (at the time of Maimonides,
Nachmanides, and other great interpreters of the
society

tradition

and

literature

from

the

Mishnah and the Talmuds), Jewish people had sex
on their minds, and they desired each other and
feared demons much as other peoples did, then
and literature,
and now. European culture
to

181

